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UNIT-1 

 
Is there a Concept of Feminism in Islam? 

 
Dr. Riffat Haque  

Rabbia Aslam 
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INTRODUCTION 
 

Islamic feminists are looking into the basic texts of Islam in context of real life situations 

for concrete ideas. Islamic feminists are using Islamic categories like the notion of 

ijtihad. The tools can be different like linguistic methodology or historiosizing. But the 

frame should he within Islam, not foreign. You don't have to be confused with the term. 

The project is not alien, it's Islamic. You've to work within the premises of Islam. only 

the descriptive term seems weird. 

 

In this unit, we will try to learn what is-basic ideology of Islamic feminism? What is the 

relationship between Islam and feminism? As a result of Islamic feminism, millions of 

women got consciousness about gender inequalities and male domination in the society. 

According to Islamic feminism, Muslim women's challenge conventional histories and 

canonical texts that either omit mention of women or stigmatize their distinction as 

deviation. 

 

Further, we will be able to know about different ideologies related to Islam and Islamism 

and what is the difference between Islam as a religion and political Islam. Many authors 

use the term “Islamism” to refer political Islam. There is -need to be attentive and engage 

in public debates and read literature reflecting this engaged concerns which could he 

explored through refered readings. 

 

OBJECTIVES 
 

• To understand the basic concept of Islamic feminism 

• To highlight the status a women in Islamic context 
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1.1 Islamic Feminism 
 

Islamic feminism, a phenomenon that became increasingly discernable in the 1990s, 

following the Iranian revolution continues to spread following the turn of the new 

century. At this early stage, it is useful to map the curve of emergent Islamic feminism. 

 

It is a global phenomenon that is not restricted to any geographical region. Its bravest 

campaigns have been conducted in Asia and-Africa, while some of the boldest discursive 

articulations of Islamic feminism have appeared in the diaspora. 

 

Islam and feminism have an association dating back to the 1890s. At that time, Egypt was 

an important pioneering site of feminism in the Muslim world, where what would later he 

recognized as a “feminist consciousness” arose in the context of encounters with 

modernity. Muslim women and men used Islamic reformist arguments to break the 

linkage of Islam with repressive practices imposed in the name of religion. This paved 

the way for changes in women's lives and in the relations between sexes. Soon feminism 

became enmeshed in the rising discourse of secular nationalism which called for equal 

rights of all Egyptians, be they Muslim or Christian, in a free and independent nation. In 

short, feminism and Islam are allies. 

 

Islamic feminist describes the speech, action, writing, or a way of life committed to 

gender justice and also an engagement with Islamic epistemology as an expansion of a 

faith position rather than a rejection of it. These women are struggling with and on behalf 

of all Muslim women and their right to enjoy full participation in both public and private 

life. More recently, Islamic feminism has been described as broadening the scope of 

Western feminism by addressing and deriving rhetorical strategies to construct a resistant 

identity in muslin socities. 

 

1.2 Whether the theory and practice of “Islamic feminism”, as an 

ideology, is more close to Islam or feminists. 
 

Islamic feminism is speaking for justice to women as Islam stands for. It's a tool to 

remind people what Islam is for women. It's not more Islam or more feminism. The term 

Islamic feminism is an idea of awareness preaching that men and women have equal 

rights based on re-reading the Quran, re-examining the religious texts and telling people 

to practice it. Some people, who do this for the sake of women, don't call themselves 

Islamic feminists. They won't say it Islamic feminism. Some have stereotypical notions 

about feminism, so they don't use. Some others believe that we need a term to develop a 

discourse and fight the cause, so they use. It's a rethinking process anyway. I agree that 

there's difficulty in the term. At one point I also stopped using the term and started to use 

‘gender activism’. You don't have to term it Islamic feminism always, because people get 

scared. I use it now because Muslims themselves are using and people understand. What's 

important is the discourse, not the term. We've to tell them, religion is not a problem, but 

it is the solution. The problem is with the way it is misinterpreted. 
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Readings 
 

(1.1) Miriam Cooke. 2002. Women Claim Islam: Creating Islamic Feminism through 

Literature. Islamic Feminism. Pp 55-64..Routledge: New York 

(1.2) Margot Bardan. 2002. Women Claim Islam: Creating Islamic Feminism through 

Literature. Understanding Islam, Islamism, and Islamic Feminism.  

 Pp 63-67. Routledge: New York 

(1.3) Shahrzad Mojab. 2002. Women Claim Islam: Creating Islamic 'Feminism through 

Literature. Understanding Islam, Islamism, and Islamic Feminism.  

 Pp 63-67. Routledge: New York 

(1.4) Haideh Moghissi. 1999. Feminism and Islamic Fundamentalism: The limits of Post- 

modern Analysis. Islamic Feminism and its Discontents.Pp 125- 148. 

(1.5) Dr. Riffat Hague. 2004. “ Feminism and Islam” in Journal of Gender and Social 

Issues in Fatima Jinnah Women University: Rawalpindi 

 

 

 SAQs 

(1) What is your argument for Islamic feminism in Pakistani Context? 

 (2) Could religious argument and content should be used for attaining female rights in 

Islam? 
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INTRODUCTION 
 

Historical research focusing on the lives, experiences and roles of early feminists From 

Muslim countries and communities has not yet been carried out on a large scale. There 

are obvious political reasons for such a lack of recognition. The poor documentation also 

testifies to the fact that women are purposefully erased from mainstream history. While 

several well-known researchers — such as Margot Badran in Egypt and Fatima Mernissi 

in Morocco have documented a few individual cases. The compilation of feminist history 

from various Muslim 'countries and communities, especially if conceived as a bridge 

towards contemporary feminisms, can have a far-reaching impact on how young women 

perceive feminism. 

 

In this unit, we will be able to learn how feminism emerged from the Muslim countries, it 

is not only western impressed ideology, but it has roots in Islam and the history of 

women's movement in the Muslim countries. 

 

OBJECTIVES 
 

• To see the historical roots of women's movement in the Muslim countries 

• To highlight the contributions of Muslim feminists in raising the status of    

women 
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2.1 Origin of Feminism in the Muslim World 
 

The investigation in to the histories of Muslim world and more so in to the lives of 

women one finds that there always have been women's rights agenda in the social 

context. Whether it represented the need of all Muslim women or elite or a certain class 

that is a different matter. 

 

Feminism belongs to both East and West, transcends both, and is produced in particular 

places ‘and’ articulated in local terms. So in Muslim societies we have 'Islamic feminism' 

- a feminist discourse and practice articulated within an Islamic paradigm'. 

 

Muslim women's activism in countries often is not associated with Islam. But the 

women's activism against the colonialist, state. power and any imperialist or capitalist 

agenda was fought against by women of different Muslim countries. In some countries 

one finds activism in both public and private sector. 

 

In Bosnia, young Muslims, not exposed to religion during their upbringing, found in 

Islamic feminism 'a path back to their lost religion and to cultural reconstruction'. So 

Amra Pandzo-Djuric, an activist in her 30s, interprets Islamic feminism to mean 

'practicing Islam in an enlightened way.  

 

In Tajikistan, women who found themselves caught between local male religious leaders 

who wanted to re-impose a reactionary form of Islam and ex-Communists with a 

lingering antipathy to any new kind of religion, were trying to find a 'new Tajikistan 

interpreted as the 'recovery of a deeper indigenous cultural past evoking dynamic, 

humanitarian Islam'. 

 

Turkey and Morocco give us a comprehensive overview of how family and personal laws 

have been revised, again because of women's activism, so that the new Turkish Civil 

Code of 2002 and the new Moroccan Mudawwana (Family Law) of 2004 'legalized the 

equal headship of the family by the two spouses'. While Turkey is a strictly secular 

country, Morocco's laws are Shariah-backed, and therein both countries can serve as 

examples of 'a synergy between the precepts of Islam and universal values' to 

corresponding states with Muslim communities. 

 

So in Nigeria, for example, we find Shariah-based statutory law. Badran narrates how 

two poor women convicted of the crime of 'zina' (adultery) are acquitted 'within the 

framework of Islamic argumentation' due to the activism of Nigerian women. Islamism, 

therefore, catalyzed Islamic feminism. Many Islamic feminists today insist not only on 

greater territorial space (as in the mosque movement), or equality in the private sphere, 

but also,on governance by simply state laws rather than religious codes (like in Canada). 
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Readings 
(2.1) Fareda Hussain. 1985. Muslim Women. Roles in Transation: The Evolving Position 

of Women in Arab — Islamic Countries. King Street: Sydney. Pp 71-95 

 

(2.2) Deniz Kandiyoti. Women, Islam &the State in ' The Quest for National Identity: 

Women, Islam and the State in Bangladesh”. Nail Kabeer. Temple  

 University Press: Hongkong. Pp 115-140 

 

(2.4) Deniz Kandiyoti. Women, Islam &the State. End of Empire: Islam, Nationalism and 

Women in Turkey. Temple University Press: Hongkong. Pp 115-140 

 

(2.5) Haide Moghissi. Women and Islam. “ Women in Muslim History: Traditional 

Perspectives and new Strategies. Fatima Mernissi. Routledge: London 

 

(2.6) Haide Moghissi. Women and Islam. “The Past and Present of Women in the 

Muslim World.” Nikki R. Keddie. Routledge: London 

 

 

 

SAQs 
 

(1) Do you think, feminism in the Muslim World has link with Western concept of 

Feminism? 

 

(2) What is your viewpoint how much Islam and Feminism arc compatible with each 

other? 

 

(3) In Your viewpoint, we are in Pakistan at what stage of our Struggle for women's 

rights? 
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UNIT-3 

 
Colonialism, Orientalisim and Muslim Women 

 
Dr. Riffat Haque  

Rabbia Aslam 
  

 

               



14 
 

INTRODUCTION 
 

Generally, religions have a patriarchal view of the relationship between the genders. The 

question about Third World women's situation has two popular versions some feminist 

researchers hold that Islam could be defined as one of the worst sorts of patriarchal 

religion, oppressing women and legitimizing gender inequality. Other scholars Said and 

Mohanty argue that this picture results from Western ethnocentrism. 

 

In this unit, after 'readings we will be able to learn that the image of women in the “Third 

World” generally, and of Muslim women in particular, in the West, is very schematic and 

discriminatory: Marred by racism and ethnocentrism, attitudes towards Muslims have 

become harsher in recent years. The Muslim woman has been portrayed as submissive, 

oppressed, and backward. It is this discourse which Edward Said (1993) calls 

“Orientalism.” In Orientalism, the Orient is created. The Orient is thus a linguistic, 

discursive creation, rather than a place to which one can travel or in which one can live. 

The Orient of Orientalism serves a dual function. It affirms the concept of the superiority 

of the West, and defines West's normality by regulating the abnormal, forbidden, and  

dangerous to the Orient. 

 

Chandra Mohanty (1988, p. 81) makes a similar argument when she proposes that the 

universal image of the “Third World _woman” is constructed by adding Third World's 

differences to gender relation. This image is predicted by the assumption of western 

woman as secular, liberated, and in control of her life, in contrast to the makeup of the 

Third World women. Yet not all women in the West are in fact secular and liberated, just 

as not all women in Islamic societies match the pre-made image of “Muslim woman.” 

Also, not all Muslim women have the same idea about Islam. Their ideas are influenced 

by their class status, cultural background, education, and position in society. 

 

Mohanty points out that many feminists write about Muslim women being powerless and 

oppressed, about their needs and problems. But there are few feminists who write about 

their choices, freedom, or power of action. Western feminists merely use images of Third 

World women as objects in defining themselves who are the real object of their studies. 

She means that in feminist theory, Asian, and particularly Muslim, women, are depicted 

as powerless individuals who need to be guided by Western feminism in order to become  

politically mature. It is unrealistic view all women or all Muslims as a homogenous 

group, ignoring the historical differences between them. A question rises here: can 

Islamic feminism be an alternative view of feminism, a view that can facilitate women's 

emancipation in Islamic counties. 

 

OBJECTIVES 
 

• To understand the orientalism, colonialism and its impact on lives of women 

• To highlight the situation of third world women under universal image 
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3.1 Colonialism 
 

Literally meaning of Colonialism is the building and maintaining of colonies in one 

territory by people from another territory. The distinction between western feminist 

representation of women in the Third World and western feminist self- representation is a 

distinction of the same order as that made by some marxists between the “maintenance” 

function of the house wife and the real productive role of the wage labor, or the 

characterization by developmentalists of the third world as being engaged in the in the 

lesser production of “raw material” in contrast to the “real” productive activity of the first 

world. 

 

SAQs 
 

(1) How colonial discourse exploited the third world Women? 

(2) What is literally meaning of the colonialism? 

 

3.2 Orientalism 
 

Orientalism is a multi-dimensional analysis of Western systems of creating and 

producing knowledge of and for both the East and the West. Said's analysis of Orientalist 

epistemologies is foundational to the field of post-colonial studies, and provides a 

substantive framework for understanding the impact of colonialism on how the (If-other) 

is understood in the West. Conversely, it also provides a framework for understanding 

how the colonized “other” understands their identity in relation to their colonized home 

and the Western colonizing force. Said's work provides a clear, comprehensive 

examination of the structural and systemic oppression of Arabs and Muslims by 

Orientalist systems, and is quite foundational to extrapolating and contextualizing the 

experiences of Arab and Muslim women in East/West feminist dialectics. 

  

Readings 
(3.1) Neil Macmaster and Tonil Lewis. 2002. Orientalism: From Unveiling to Hyper 

veiling. In Women and Islam Critical Concepts In Sociology. Haideh Moghissi. 

Vol (1), Routledge: London 

 

(3.2) Haideh Moghissi. 1999. Feminism and Islamic Fundamentalism: The limits of 

Post- modern Analysis. Oriental Sexuality Imagined and Real. Pp 13-30. 

 

(3.3) Judy Mabro. 1999. Veiled Half- Truths: Westren Travellers' Perceptions of Middle 

Eastern Women. 

 

(3.4) Chandra Talpade Mohanty. 2003. Under Western Feminist Scholarship and 

Colonial Discourses in “Feminism without Borders”. Pp 17-42. 



16 
 

SAQs 

(1) What is meaning of orientalisim? 

(2) How colonialism effect the lives of third world women'? 
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UNIT-4 

 
Women Question in political Movement in the 

Muslim world 

 
Dr. Riffat Haque  

Rabbia Aslam 
  



18 
 

INTRODUCTION 
 

Much of western feminist state theory has largely ignored the experience of third world 

women under the post- colonial state. This further leads to assumptions about the nature 

of struggle and the strategies that can be included or - to be excluded from the ambit of 

struggle. There is now a growing literature on women and the state in the Muslim 

countries, which seek to challenge the universalizing language of the western feminist 

and developmental state discourse about, women, the state and struggle. Third world 

women come to experiences not only national but also international economic and 

political power in the era of restricting and democratization. 

 

Feminism and Nationalism in the Third World is a welcome corrective. It is an account of 

women's political struggles in Asia and the Middle East from the late nineteenth century 

to the first half of the 'twentieth century. By culling a wide array of source materials, and 

systematize disparate works by feminists and other scholars who have sought to 

document women's political struggles and reveal the existence of a home-grown 

feminism. After reading the supplementary material you will be able to analyze the 

struggle of women in order to safeguard their political interests. 

 

It is important to recognize the extent and intensity of women's political activities in Asia 

and the Middle East. It is particularly important to document the growth of feminism, the 

movement for women's emancipation, and women's participation in national and 

revolutionary struggles. 

 

OBJECTIVES 
 

•   To highlight the situation of women political movement in late nineteenth century 

 

•   To see the women's political struggle in Muslim countries context 
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SAQs 
 

(1) How Muslim women in Pakistan Struggle for their political rights? 

(2) In your opinion, how we can highlight the Pakistani women's career achievement in 

politics? 

 

Readings 
 

(4.1) Khawar Mumtaz. 1994. Identity Politics and Women: “Fundamentalism” and 

Women in Pakistan. Pp 228-241. 

 

 (4.2) Georgina Waylen. Analyzing Women in the Politics of the Third World. Pp 7-21. 

 

(4.3) Kathy Glavanis-Grantham. 1996. The Women's Movement, Feminism and the 

national struggle in Palestine. Routeldge: London. Pp 171-179 

 

(4.4) Rhini Hensman. The role of women in the Resistance to political Authoritarianism 

in Latin America and South Asia. Routledge: London. Pp 49-70 
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UNIT-5 

 
Islamic Law and Feminist Theology 

Interpretations 

 
Dr. Riffat Haque  

Rabbia Aslam 
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INTRODUCTION 
 

In this unit we will able to learn about the theologies of the religion from feminist 

perspective. It is an alarming fact that history, research books, articles and religious 

interpretations which is used as foundational material with reference to status of women 

in Islam, mostly covered the masculine perspective. The voices of women's are muted 

and under representations. 

 

In addition to that, after reading the supplementary material you will be able to learn that 

the feminists have attempted to counter perceptions of that as morally or spiritually 

women are inferior to men. 

 

OBJECTIVES 
 

• To understand the theology of Islam from femintst perspective 

• To know about muslin women's interpretations in the context of different 

Islamic countries 
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5.1 Feminist Theology Interpretation 
  

Many feminist theologians, too, do not view the Quran as problematic, but feel that 

interpretations are the issue. Prominent Islamic theologian, Riffat Hassan, is widely 

quoted for her feminist theological position challenging the claims that human rights can 

only be discussed in secular terms, and “not within the framework of religion.” Hassan 

(2004) lists the 'general rights' the Quran ascribes to women to underscore the concept of 

equality and rights in the holy book. She lists these rights* as right to life, right to 

freedom, right to justice, right to respect, etc. What Hassan concludes is that these equal 

rights are not realized in Muslim societies because of infiltration of local customs, 

Christianity, Jewish, Hellenistic and Bedouin biases. Hassan recognizes the atrocities 

perpetuated against Muslim women like honor killings, discrimination against the girl 

child etc. in Pakistan, but is quick to point out that such institutions are not part of the 

Quran. Hassan quotes a Quranic verse referring to equality between men and women 

through equality in marriage to prove her thesis, “They are your garments /And you are 

their garments”(Dawood 1.974, Sura 2, verse 187). 

 

Hassan concludes that there may be hope in the future because Islamic states are 

becoming, “disenchanted with capitalism, communism and western democracy.” This 

should, according to her, lead to a serious understanding of the Quran and ultimately to 

peace and to a more just society. 

 

Readings 
 

(5.1) Haideh Moghiss. Women and Islam: Critical Concepts in Sociology.” The Muted 

Voices of Women in Interpreters. “Bouthaina Shaaban. Routledge: London. 

 

(5.2) Haideh Moghiss. Women and Islam: Critical Concepts in Sociology. “Feminist 

Theology; The challenges for Muslim Women”. Riffat Hassan. Routledge: London. 

 

(5.3) Asma Barlas 2003. “ The Antinomies of Feminism and Islam: the limits of a 

Marxist Analysis. Vol: Xviii, Nos. 1-2. Published in Midlle Eastren Women's 

studies Review. 

 

SAQs 
(1) What do you think, how the religious interpretations affect the lives of women in 

Pakistan? 

 

(2) What are actual gaps between religious rights of women and in practice? 
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UNIT-6 

 
Islamic Law and Feminist Theology 

Interpretations 

 
Dr. Riffat Haque  

Rabbia Aslam 
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INTRODUCTION 
 

Different techniques are being used for interpretation towheed is the central principle of 

Islam; it says none should be equaled to the God. But some men say you should obey me 

and should not obey this and that. This is against towheed. Islamic feminism wants to go 

back to Quran, not to the jurisprudence created by different people. According to Islam, 

only the Quran is divine, Shariah is not divine. Here, you go back to history, understand it 

and come back to the present. There are linguistic analysis and contextual analysis. For 

doing ijtihad, you have to understand Quranic Arabic, modern Arabic and the context of 

revelation. 

 

What is the space of Sunnah or prophetic traditions in the methodology? Islamic 

feminism understands many hadiths are taken out of context; some hadiths are weak and 

shaky. So people and scholars are re-reading and re-analyzing them. They are called 

women-hating hadiths by Islamic feminists. 

 

In this unit we will be able to learn, how different, techniques of interpretation in the 

Muslim countries influence the lives of the women. 

 

OBJECTIVES 
 

• To sec the Islamic law, feminist theology and interpretation in Arab 

Countries 

 

• To highlight how different techniques of interpretations influence the lives of 

Muslim women 
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In Saudi society “women need to learn to relate to one another and treat each other as 

sources of knowledge” (Smith, 1987, p.35). Since Saudi women, as all women in any 

given society, differ in their class, race, and cultural background for them to challenge 

gender inequalities there is an urgent need to cross .borders and ignore their cultural and 

class differences. These women unite and collaborate with each other to overcome male 

dominance in their society. The use and the acceptance of only a sole religious 

interpretation of Quran (extremism or fundamentalism), to promote the authority of men 

is a pressing issue. In the conservative religious scholars views women are often 

considered to be irrational and incomplete beings. As Smith (1987) suggests, men were 

provided with a license to exclude women's voices in Western society. In some cases 

Islamic and religious texts are being interpreted literally, which provide some 

conservative religious scholars to silence women's voices in the name of Islam. However,  

recently 'religious ideology has become a tool for Saudi Muslim women who are learning 

how to study Islamic ideology in depth and to apply it to women's issues. Women are 

learning to use the so-called, 'legitimate language” religious language, a language that 

cannot be challenged by their male peers to attain their goals. Saudi women are also 

directed towards studying Islamic law and Sharia so they can speak in the name of Islam. 

This is a powerful way to confront the status quo. 

 

The issue of women's rights has been a major point of contention between Islamic 

scholars and the Universal Declaration of Human Rights because a passage in the Quran 

states that men are superior to women. But according to different religious scholars in 

Iran, that passage has been subject to a large number of interpretations, resulting in 

changes in Muslim women's rights over the years. 

 

In Iran; for example, women received the right to vote in 1963 and since then have won 

the right to serve in parliament. Evolving interpretations of the Quran have also lowered 

the restrictions on women's clothing and prompted Iran to adopt new laws limiting a 

man's right to file for divorce or to marry a second woman without the consent of his 

wife. According to interpretation these changes indicate that historical conditions can 

affect Islamic scholars' interpretations of the Quran, producing gains in women's rights 

that emerge from within the Islamic tradition, not against it. 

 

SAQs 
(1) How religious interpretations affect the lives of women's in the Muslim countries? 

(2) How Muslim women's can play their role in interpretation of Islamic text?' 
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Readings 

(6.1) Margot 13ardan. 2002. Women Claim Islam: Creating Islamic Feminism through 

Literature. Routledge: New York. 

 

(6.2) Amina Wadud-Muhsin. 1992. How Perceptions of Women Influence Interpretation 

of the Quran in “ Quran and Women”. Pp 1-11. Published by: Penerbit Fajar SDN. 

BHD 

 

(6.3) Amina Wadud-Muhsin. 1992. In the Beginning .Man and Woman were Equal: 

Human Creation in the Quran in “ Quran and Women”. Pp 15-26 Published by: 

Penerbit Fajar SDN-BHD 

 

 

References 
 

(1) Smith, D. (1987). The Everyday World as Problematic. Toronto: Toronto     

University Press. Texas International Education Consortium (n.d.) Middle East. 

 

(2) Al-Malik, I. (1987). Development Planning in Saudi Arabia: The Impact of the Oil 

Recession on Structure, Process, 'Values and Policy Outcomes. Thesis dissertation 

Saint Louis University: United States. 

(3) AI-Mohsen, M. (2000). An Exploratory Study on the Views of Modernization of 

Educated Saudi Women. Thesis dissertation, University of Pittsburgh: United 

States. 

 

(4) AI-Munajjed, M. (1997). Women in Saudi Arabia Today. United States: St. 

Martins Press. 

(5) Al-Rashid. I. (1976). Documents on the History of Saudi Arabia. (3 vols.) 

Salisbury, North Carolina: Documents Publications. 
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UNIT-7 

 
Women, Modernity and Social Change: 

Iran - Turkey and Egypt 

 
     Dr. Riffat Haque  

       Rabbia Aslam 
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INTRODUCTION 
 

It is the Islamic perspective that gender; as it is constructed in contemporary scholarship 

cannot be separated from the concept of modernity, Furthermore, the Islamic perspective 

sees the growing prominence of the gender question and its various formulations in the 

academy as reflecting a real and serious crisis in social relations and social organization 

which finds its echoes in the political and social expressions of our age. 

 

 In this unit, we will try to learn about the enlightenment period of social change in 

women's lives from the origin of the industrial growth and capitalism. The conditions 

allowed capitalist development, and hence the enlightenment, did not exist to the same 

extent in the Muslim world. 

 

The feminist voices of revival never combine in to coherent philosophy or movement. 

This happen only with the enlightenment, when women began to demand that new 

reformist expression about liberty, equality and natural rights to be applied for both 

sexes. 

 

After the readings we will be able to learn different concepts and ideologies regarding the 

modernity and social changes in the lives of women's. 

 

OBJECTIVES 
 

• To understand the concept of women, modernity and social change, 

• To highlight the impact of enlightenment on the lives of women in Iran,     

Turkey and Egypt.. 
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7.1 Concept of Modernity and Enlightenment 
 

Modernity started with the Enlightenment; it symbolizes separation from the past and 

requires a process that usually goes from traditional to modern. The word modern 

originates from the Latin word modernus, which defined the separation from pagan Rome 

with the acceptance of Christianity. Today the term modern is used to highlight the 

meaning of “new; being different from the past.” The word gained its meaning through 

the Enlightenment, during which rationality and ideas of-liberty challenged the influence 

of different myths and beliefs over society. 

 

With the effects of globalization, Third World countries now face the, consequences of 

modernity. Their degree of interaction with modernity affects different cultures and 

influence many aspects of life. The consequences of this encounter raises, since different 

cultural and religious backgrounds have different norms and values that form the social 

structure. Especially in the Middle East, the interaction between religion and modernity 

has given rise to debates in many different areas. One of the most important and complex 

fields of study related to religion and modernity in the Middle East is that of women's 

rights. 

 

Readings 
    (7.1) Miriam Cooke. 2002. Women Modernity and Social Change. Pp 78-96. 

Routledge: New York 

 

 

7.2 Women's rights in Turkey 
Turkey, being a Muslim country between the Middle East and Europe, was obviously 

affected by ideas of modernization. In the nineteenth century, with ideas of 

modernization current among elites, projects of modernity began to develop. These ideas 

first started with the suggestion of using new techniques in the military, and then spread 

to socio-economic and cultural areas. Women's status in society also drew attention from 

supporters of modernity, and women themselves protested against their unequal treatment 

(Sirman 1989). 

 

The transformation that carried in Turkish society to new opportunities was generated 

only after the 1920s. This transformation became the key moment for women's rights and 

their liberation in Turkey. When we look at the modernization struggles and women's 

liberation in the Middle East, Turkey holds a very critical place. Being a Muslim country, 

it has managed to become a secular, democratic supporter of women's rights. 

 

In Turkey it was a common belief that with modernization, traditions would be lost and 

cultural norms would erode. According to Gole (2004), this perception no longer persists 

in Turkey. From Mardin's (1983) perspective, Islam is not an alternative to modernity; 

rather it is a method to overcome the difficulties within modernity. It is a comfort zone 

that allows people to appear in the public sphere and provides solidarity. The gap 
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between the modernized urbane citizens and rural Islamists is filled by Islam, and it 

provides them a new identity. 

 

The dictates of Islam, its contributions to and effects on women’s lives, and the 

dichotomies of East/West, Islamist/secular, veiled/unveiled, and traditional/modern make 

it convenient to understand the struggles women face in Turkey. 

 

Readings 
 (7.2) NadjeS.Al-Ali. Women's Movement in the Middle East: Case Studies of Egypt and 

Turkey. Pp 1- 33. 

 

 

SAQs 
  

(1) How Turkish women were affected by idea of modernity? 

 

7.3 Women in Egypt 
 

It is well known that the most powerful feminist movements in Arab World sprouted in 

Egypt at the hands of Feminist foremothers Aisha El- Taimuriya, hoda Shaarawi, 

Nabawiya Moussa, Safiya Zaghloul, Duriya Shafiq, Malak Hifni Nasif and Asha Ratib. 

 

The basic difference between the current movement and the one preceding it lies in 

capabilities and interests. It is the difference between liberal Egypt, which experienced 

cultural and political emancipation during the first half of the 20th century, and 

totalitarian Egypt which has been suffering from political repression and cultural dogma 

since 1952 revolution. 

 

Women today merely are combating sexual harassment on the streets, which has 

increased despite the fact that more women don the veil. 

  

Debates over feminism in Egypt in the 1990s began with consideration of the most basic 

semantic, theoretical and political questions. Clearly, during the 1990s, there was a great 

increase in public debate on feminist issues. For many years, Egypt has witnessed a 

growing number of women professionals and the appearance of serious literature dealing 

with gender issues. 

 

Qasim Amin was an Egyptian Jurist and one of the founders of the Egyptian national 

movement. He was an early advocate of women's rights in Egyptian Society. 

  

Ahmed's (1992) work, Women and Gender in Islam, in referring to Egypt, presents the 

effects of colonial structures on the process of forming the “new woman.” Ahmed 

remarks upon the importance of Western colonization and its effect on the “woman 

question”. According to Ahmed, the most important discourse on Muslim women and 
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their oppression in the Middle East made its advance after colonization of the East by the 

West. She criticizes Western discourse, which she calls “the discourse on Islam blending 

a colonialism committed male dominance with feminism”, as being oppressive itself. 

 

The situation regarding women's rights and demands is thus extremely complicated in 

Egypt. The state has supported certain legal reforms for women but these have been 

limited. It permits NGOs, including those with a feminist agenda, but sometimes 

pressures suspends them. Micro-credit for women-led. businesses is encouraged but, the 

government moves against certain Islamist-favored restrictions on women, but also, as if 

seeking society's approval--expresses its own version of Islamic conservatism. It 

advocates a moderate, elitist form of feminism which it perceives to be helpful to the 

development process but does not necessarily want to introduce any disruptive social 

change regarding gender roles or women's status. Thus, intellectuals and writers who 

choose to deal with gender issues are constrained both by two potential adversaries 

Islamist attacks and the government's paternalistic efforts to contain them, or failure to 

support their freedom of expression (Zuhur; 2001). 

 

 

Readings 
(7.3) Hala Shukrallah. 1994. The Impact of The Islamic Movement in Egypt. Pp 160-

176. Routledge: New York. 

 

(7.4) Mary Ann Fay. International Feminism and the Women's Movement in Egypt 

1904-1923. Routledge: London. Pp 1-6. 

  

 

SAQs 
 

  (1) What has seen the stance of feminists for women's rights in Egypt?  

  (2)- What was the situation of Women's rights in Egypt? 

 

7.4 Women in Iran 
Iran's modernization has not been all- encompassing, affecting ever dimension of the 

society industrialization , economic transformation, politics, development, and cultural 

and ideological changes have not followed each other persistently and coherently. 

 

In order to understand the changing situation of women in twentieth century in Iran, we 

need to investigate the nature of the ideas that went in to making of each of two the two 

paradigms, on the one hand, and of the transition period, to concentrate on what kind of 

state and society was being built under the rule of each Pahlavi shah. 

 

In case of Iran, pro- Pahlavi sources invoke the legislation drawn under both Pahlavi 

shahs that expand women's participation in the social, economic and educational life of 

the country. 



34 
 

  Iran went through two important phases of social change: Reza Shah's state- building 

years (1926-41) and Mohammad Reza Shah's transformative Year (1963-78). Women in 

Iran are not homogenous category, so it is necessary to analyze the experience with 

different level of adherence to religious ideology. This make it possible to assess the 

nature of women's struggle for change and the impact this had on state ideology on the 

gender relations in both public and private spheres. 

 

 

SAQs 
  (1) Do you think Iranian's Women right struggle is link with Pakistani Women's right 

struggle? 

  (2) What are the two important phase for Iranian's Social Change? 

  

Reading 
(7.5) Afsaneh NajMabadi. 1991. Hazards of Modernity and Morality: Women, State and 

Ideology in Contemporary Iran in “Women, Islam & the State”. Pp 48-70. Temple 

University Press. 

 

(7.6) Maryam Poya. 1999. Women, Work & Islamism: Ideology and Resistance in Iran. 

Introduction. Newyork: U.S.A. Pp 1-26 

 

(7.7) Nayereh Tohidi. Modernity, Islamization, and Women in Iran. Pp 111-142 
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INTRODUCTION 
 

The engendering of Muslim civil society is raising profound questions regarding women's 

social roles and rights, resulting in conflicting images particularly concerning what 

constitutes women's rights, who is to define what these rights are, where responsibility 

lies for ensuring these rights, and the role states are playing in articulating and clarifying 

the unprecedented internal and external challenges faced by Muslim women. 

 

The contemporary Muslim World is facing unprecedented internal and external 

challenges. Muslim societies arc struggling gin their confrontations with enorinmous 

cultural dilemmas as they are rethinking, renegotiating and in some instances re- 

inventing traditional society but with unique modern tones. Where women fit in to this 

process is critical, since Muslim social order revolves around the concepts and values 

associated with izzat (Respect) and honour in which women's action are crucial. 

 

Kindoyti argues that the social construction of women is a communal system within 

Muslim society. Therefore, conflicting notion regarding the place of women in the new 

social order is resulting in profound social, economic, and political consequences. The 

restrictions within Muslim society has placed historically on women's mobility and 

activites the purdah or curtain separating the worlds of men and women- have been as 

practical as they have been symbolic. The curtain is slowly yet perceptibly opening 

throughout the Muslim world: in some places among some classes women are rippling it 

down, in others it is a gradual process of survival and the easy intrusion of external 

cultural influences. 

 

OBJECTIVES 
 

• To examine the challenge faced by women in the post modern world 

 

• To highlight how the issues become personal to political 
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SAQs 
 (1) How the veil is link with global issue of postmodern world? 

 

 (2) What problems faced by Pakistani women being a citizens' of third world   

country? 

 

 

Readings 
(8.1) Weiss. 1995. Challenges for Muslim Women in a Postmodern World in Islam    

Globalization and Postmodernity”. ''Akbar S. Ahmed & Hastings Donnan 

Routledge: London. Pp 127-138 

 

(8.2) Helen Watson. 1995. Women and the Veil Personal responses to global Process in 

“ Islam, Globalization and Postmodernity”. Akbar S. Ahmed & Hastings Donnan. 

Routledge: London. Pp 141-157. 
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INTRODUCTION 
 

The Constitution of the republic affirms complete equality of women. All was proceeding 

as planned, even as Pakistan got more consciously Islamic under Bhutto, till the -

Women's movement in Pakistan hit a brickwall called Zia-ul-Haq's military regime. The 

Hudood Ordinance and the tampering with the evidence act halted the progress made 

from 1947-1977. Overt Islamisation via state patronage of the Jamat-e-Islami brand of 

Islam laid the foundations of progressive isolation of women in Pakistan. With this, the 

nationalist discourse in Pakistan took a completely opposite direction from the feminist 

discourse, which is why even today under the enlightened moderation of the women's 

movement is in dissent of the nation state. 

 

In this unit, we will be able to learn about the historical development of the feminist 

movement in Pakistan. Unlike the developing world, Pakistan also did a lot of 

achievements in the women's rights ( Women Protection Act, Sexual Harassment Bill, 

Domestic Violence Bill) , but the struggle for raising the status of women in Pakistan is a 

continuous process. 

 

OBJECTIVES 
 

  • To understand the Women's rights Movement 

 

  • To examine the feminist discourse in Pakistani Context 
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9.1 Historical Roots of Feminist Discourse in Pakistan 
 

Nationalism and Feminism in Asia have gone hand in hand historically. Populist 

Nationalism could not afford to ignore the women. It was the women who thus formed 

the vanguard of popular movements, struggles, electoral battles and even war. Annie 

Besant, the famous English theosophist, could be regarded as one of the pioneers of 

women's participation in politics. So too were women like Srojini Naidu and Ruttie 

Jinnah, Jinnah's wife, who rose to fame as quick- witted Indian Nationalists. Amongst the 

conservative Muslims we saw Ali Brothers' mother Bi Amman jump into the fray at ripe 

old age in the non- cooperation and Khilafat movement. That first conference of barely 

20 activists today has grown into a vibrant movement with network all over Asia. 

However by and large Muslim women remained oblivious to such developments, in sub-  

continent due to the socio-political situation. 

 

“No nation can rise to the height of glory unless your women are side by side with you; 

we are victims of evil customs. It is a crime against humanity that our women are shut up 

within the four walls of the houses as prisoners. There is no sanction anywhere for the 

deplorable condition in which our women have to live.” ( US Library of Congress report 

“Pakistan - A Country Study”) 

 

There was a strong feminist dimension in the Pakistan movement. Women like Fatima 

Jinnah, Shaista Ikramullah, Jahanara Shahnawaz, Mumtaz Shahnawaz and Salma 

Tassadaque were attracted to it because of the potential it held for women. They got an 

opportunity to organize and liberate Muslim women out of the four walls of their homes. 

Through out the Pakistan movement, the League leadership relied on the women in their 

ranks to take their message forward to the common people as well as the media. 

 

The Women's Action Forum was formed in 1981 to respond to the implementation of the 

penal code and to strengthen women's position in society generally. The women in the 

forum, most of whom came from elite families. perceived that many of the laws proposed 

by the Zia government were discriminatory and would compromise their civil status. In 

Karachi. Lahore, and Islamabad the group agreed on collective leadership and formulated 

policy statements and engaged in political action to safeguard women's legal position. 

  

 

Readings 
(9.1) Haideh Moghissi. Women and Islam. “ Women, Islam and the State in Pakistan”. 

Farhat Haq. Routledge: London. Pp 198-214. 

 

(9.2) Sally Petherbridge. 1987. This is not the Dawn. Women and Islamisation in  

Pakistan. Pp 126- 383. 

  

 

 


